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This article aims to explore the humanistic vision in the poems of Jalaluddin Rumi and Kazi
Nazrul Islam, focusing on the concept of a “triumph of humanity.” It examines how each
poet’s verses celebrate universal compassion, love, and equality as ultimate human virtues.

By applying humanism theory, the study conducts a comparative literary analysis of selected
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Rumi ghazals and Nazrul poems, highlighting how each poet invokes human solidarity across
cultural divides. The research involves a qualitative review of primary texts (English transla-
tions). The analysis shows that Rumi’s Sufi mysticism and Nazrul 5 revolutionary egalitarian-

ism both assert human dignity as supreme. Ultimately, the paper identifies underexplored

Justice intersections in their work and argues that their poetry s affirmation of humanity continues to

inspire in contemporary contexts.

1.0 INTRODUCTION

The research into the poetic legacies of Jalaluddin Rumi and
Kazi Nazrul Islam necessitates a profound exploration of how
spiritual and social discourses converge to exalt the human
condition. Rumi, the thirteenth-century Sufi master, and
Nazrul, the twentieth-century Bengali revolutionary, occupy
vastly different historical epochs, yet they are united by a
fundamental commitment to the triumph of humanity. This
report seeks to bridge

the chronological and cultural divide between these two
figures by applying a multi-dimensional humanistic perspec-
tive. The investigation primarily focuses on how Rumi’s
mystical verses and Nazrul’s rebellious lyrics transcend
dogmatic boundaries to affirm the inherent dignity of the
person. In the thirteenth-century context of the Mongol
invasions, Rumi’s poetry offered a vision of divine love that

served as a unifying force for a displaced




i,

and traumatized society. His concept of the per

insan-i kamil, suggests that the realization of the divine is
achieved through the cultivation of empathy and the dissolu-
tion of the ego. Conversely, Kazi Nazrul Islam, writing during
the height of British colonial rule in India, transformed poetry
into a weapon of social liberation. His works, such as the
seminal poem Bidrohi, challenged not only imperial authority
but also the deep-seated communalism and caste hierarchies
that fractured Bengali society. By analyzing these poets
through the lenses of mystic and secular humanism, this
research identifies a common thread: the assertion that no
creed or institution possesses a higher authority than the
human spirit. The relevance of this inquiry is underscored by
a systematic literature review encompassing scholarly, which
highlight the enduring power of these poets in addressing
contemporary crises of intolerance and conflict. Through a
rigorous comparative analysis, this study demonstrates that
Rumi’s emphasis on divine compassion and Nazrul’s advoca-
cy for egalitarian justice are complementary expressions of a
singular humanistic impulse. The methodology employs
qualitative textual analysis of primary translated sources,
alongside a critical synthesis of modern research trends.
Ultimately, this report argues that the “triumph of humanity”
in their poetry is not a passive sentiment but an active, trans-
formative force that continues to inspire global movements
for peace and social equity. The findings suggest that the
integration of Rumi’s spiritual humanism with Nazrul’s
revolutionary ethics provides a holistic framework for under-
standing human value in a fragmented world. By filling the
existing gaps in comparative literature, this research contrib-
utes to a deeper understanding of how the poetic voice
functions as a vehicle for universal solidarity. The subsequent
sections will detail the theoretical foundations of this perspec-
tive, the historical contexts of the poets live, and a critical
analysis of their most significant works. This exploration
affirms that the humanistic vision remains the most potent
defense against the dehumanizing forces of any era, ensuring
the eternal victory of the human spirit over dogmatic and
political oppression. Thus, the report provides a comprehen-
sive examination of these literary giants, asserting their

profound collective influence on global thought today.
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1.1 Objectives of the Study

The objectives of the research are to

» Analyze how Jalaluddin Rumi’s poetry depicts humanistic
ideals of love and unity.

» Examine how Kazi Nazrul Islam’s poetry expresses themes
of equality and compassion.

» Compare the ways Rumi and Nazrul portray the triumph
of humanity in their verses.

» Explore the relevance of Rumi’s and Nazrul’s humanist

messages for contemporary culture.

1.2 Research Questions

» How does Rumi’s poetry articulate the significance of
humanity and love?

» How does Nazrul’s poetry articulate the significance of
humanity and social justice?

» In what ways do Rumi and Nazrul similarly or differently
exalt human values in their poems?

» How can a humanist theoretical framework elucidate the

relevance of their messages today?

2.0 LITERATURE REVIEW

The scholarly investigation into the humanistic themes of
Jalaluddin Rumi and Kazi Nazrul Islam has undergone a
significant transformation in the mid-2020s, with researchers
increasingly applying sociological and psychological frame-
works to their works. Recent literature highlights a resur-
gence of interest in Rumi’s “spiritual humanism™ as a antidote
to the cultural conflicts of the twenty-first century. For
instance, research published in early 2025 posits that Rumi’s
philosophy unites the modern world in its collective search
for meaning, framing his ecstatic poetry as a manifes-
tation of tolerance and compassion vital for inter-
faith harmony. Contemporary scholars argue that
Rumi’s teachings on the “inner search” and
“self-knowledge” align with modern contemplative
practices and mindfulness movements, suggesting
that his thirteenth-century insights are increasingly
relevant to individuals seeking personal meaning
beyond traditional religious structures. Similarly,




the research on Kazi Nazrul Islam has focused

s “global humanism” and its impact on contemporary
discussions of social fairness and communal cohesion. Bibli-
ometric studies conducted in late 2025 indicate that Nazrul’s
work is being rediscovered as a seminal voice for secularism
and anti-colonial struggle, with his legacy informing modern
human rights regimes. Scholars such as Khaleda Akhter
(2024) have emphasized that Nazrul’s literature, rooted in
personal hardship and a fierce commitment to truth, serves as
a beacon for resistance against oppression and religious fanat-
icism. Furthermore, research Nazrul’s role in promoting
inter-faith cooperation, positioning his syncretic approach as
a viable model for addressing religious intolerance in modern
South Asia.

Recent scholarly evaluations highlight the enduring relevance
of Jalaluddin Rumi and Kazi Nazrul Islam as architects of a
global humanistic discourse. Baitenova et al. emphasize that
Rumi’s philosophy functions as a fundamental basis for
fostering inter-ethnic harmony and cross-cultural dialogue,
advocating for a universalism rooted in divine compassion
(Baitenova et al. 28). This is supported by Ahmadi and
Dehshiri, who frame Rumi’s concept of “listening with the
heart” as a vital instrument for cultural conflict resolution and
the mitigation of contemporary tensions (Ahmadi and
Dehshiri 70). Furthermore, Shamizikhelejan analyzes Rumi’s
spiritual legacy through the framework of hope sociology,
identifying his poetry as a proactive force for psychological
and social renewal (Shamizikhelejan).

Shifting to the revolutionary context of Kazi Nazrul Islam,
Khaleda Akhter interprets his humanism as a dynamic mani-
festation of rebellion and rational contemplation aimed at
dismantling systemic oppression and religious hypocrisy
(Akhter 1). Finally, Emran Emon re-examines Nazrul’s
secular legacy amidst the rise of global extremism, asserting
that his uncompromising dedication to human dignity serves
as a persistent ““clarion call” for modern social justice move-
ments (Emon). This contemporary research environment
identifies a critical need for comparative studies that bridge
the mystical and secular traditions. While individual analyses
of Rumi and Nazrul are plentiful, the literature lacks a
comprehensive synthesis that frames both as proclaimers of a
“victory of humanity”. The current study addresses this gap
by integrating findings on Rumi’s divine love (mahabbah)
with Nazrul’s egalitarian zeal, demonstrating that their
respective
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man &!Mh are not mutually exclusive but are,
in fact, two dimensions of a singular global humanistic
discourse.

2.1 Research Gaps

The review indicates that while Rumi’s and Nazrul’s human-
istic themes have been individually explored, comparative
analysis is scarce. No prior research explicitly frames both as
proclaiming a “victory of humanity.” The literature lacks a
joined examination of Rumi’s mystical verses and Nazrul’s
revolutionary songs under one theoretical approach. Addi-
tionally, many sources are in different languages or contexts
(Persian Sufism vs. Bengali anti-colonialism). Thus, new
research should (1) translate and juxtapose their poetry, and
(2) apply a consistent humanist theory to both. This study
addresses these gaps by analyzing selected original Persian
and Bengali poems (with translations) side-by-side, and by
adopting a named theory of Humanism to reveal their
common message.

3.0 THEORETICAL FRAMEWORK: THE MUL-
TI-FACETED HUMANISTIC LENS

To analyze the “triumph of humanity” in the poetry of Rumi
and Nazrul, this study employs a theoretical framework that
synthesizes Renaissance Humanism, Secular Humanism, and
Mystic (or Spiritual) Humanism. Renaissance humanism, as
it emerged at the end of the Middle Ages, emphasized the
ability of human beings to determine truth through reason and
learning, placing a renewed confidence in human dignity and
potential.

This framework is particularly relevant to the study of Rumi
and Nazrul as it highlights their shared focus on human
agency the capacity of the individual to transcend their
circumstances through either mystical ascent or social rebel-
lion. Mystic humanism, as articulated in the context of
Persian Sufi literature, adds a transcendental dimension to
this anthropocentric view. It posits that human love and
compassion are reflections of divine qualities, and that the
ultimate objective of human existence is the pursuit of inner
truth and spiritual enlightenment. Recent theoretical develop-
ments in 2025 have even sought to integrate Rumi’s concept
of mahabbah (divine love) with modern humanistic education
theories, such as those proposed by Carl Rogers. This “theo-
centric extension of humanism” suggests that love acts as a
transformative force for both the self and society, softening
the ego and fostering deep empathy in a way that aligns with
both medieval Sufism and modern psychology.
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j&pp]icaﬁon to Poets

Renaissance Humanism

Revival of classical learning and | Both poets exalt the “Perfect Human” as

emphasis on human dignity/reason.

the center of the moral universe.

Secular Humanism

Rejection of supernaturalism in favor | Nazrul’s rejection of religious bigotry and

of reason, ethics, and social justice.

focus on human equality.

Mystic Humanism . .
reflection of the divine.

Spiritual orientation where man is a | Rumi’s '"religion of love" and the

dissolution of the ego (fana).

Furthermore, the framework incorporates Secular Humanism,
which emphasizes the capacity for self-fulfillment through
reason rather than reliance on supernatural belief. This
perspective is crucial for understanding Kazi Nazrul Islam,
whose work frequently places humanity above any religious
or social authority, famously declaring that “man is above
all”. By weaving these diverse humanistic strands together,
this research constructs a robust analytical lens that accounts
for Rumi’s spiritual depths and Nazrul’s revolutionary
breadth. This multi-dimensional approach allows for the
interpretation of their poetry not merely as aesthetic or
religious artifacts, but as proactive humanistic statements that
challenge the dogmatic and political constraints of their

respective eras.

3.1 Historical and Cultural Context: The Crucible of
Human Triumph

The humanistic visions of Jalaluddin Rumi and Kazi Nazrul
Islam were forged in the crucible of extreme historical
upheaval. Rumi’s life (1207-1273) was defined by the
traumatic displacement caused by the Mongol invasions of
the thirteenth century. Fleeing the destruction of his
birthplace, Balkh, Rumi and his family traveled as refugees
across Muslim lands, visiting Baghdad, Damascus, and
Mecca before settling in Konya, the capital of the Seljuk
Sultanate of Rum. This period was marked by the collapse of
established political orders and a pervasive sense of existen-
tial insecurity. Rumi’s response was a “spiritual humanism”
that emphasized divine love as the only stable anchor in a

world of violence, a message that resonated with merchants,

kings, and peasants alike, regardless of their faith.

Kazi Nazrul Islam (1899-1976) emerged in a twentieth-cen-
tury colonial context that was equally turbulent. Born in
British India, Nazrul’s childhood was characterized by severe
poverty and hardship, leading him to work as a mosque
caretaker and a tea stall assistant—experiences that earned
him the nickname “Dukhu Mia”. His military service in the
British Indian Army during World War I exposed him to a
broader world of political struggle and Persian literature,
while his return to Calcutta saw him become a fierce voice
against British imperialism and religious communalism.
Nazrul’s humanism was a “rebellion” against the double
weight of foreign occupation and internal social rot, position-
ing the human spirit as a “weapon of liberation” in the strug-

gle for national and social freedom.

4.0 RESEARCH METHODOLOGY

This study is qualitative and interpretive. Primary data will be
the poets’ texts: Rumi’s selected ghazals and quatrains in
Persian (from Divan-e Shams and Masnavi) and Nazrul’s
notable poems in Bengali (e.g., “Bidrohi,” “Manush,” “Chal
Chal Chal”). We will use authoritative published translations
into English, citing translators. Where needed, we will note if
we ourselves provide a translation or adaptation. Secondary
data includes Damascus, and Mecca before settling in Konya,
the articles or books on Rumi, Nazrul, or poetic humanism.

We will perform
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Contextual Feature | Jalaluddin Rumi (13th Century)

[ Kazi Nazrul Islam (20th Century)

Primary Conflict

Mongol Storm and Seljuk decline.

British Colonialism and Communalism.

Personal Journey .
mystic.

Refugee, Refugee scholar, transformed | “Dukhu Mia,” soldier, “Rebel Poet,”

activist.

Cultural Hubs

Konya (Cosmopolitan Seljuk capital).

Calcutta (Epicenter of  Bengali

renaissance).

Response to Crisis

Universal love and inner spiritual search.

Revolutionary zeal and social

egalitarianism.

textual analysis: close reading the verses for imagery of
humanity, and relating them to theoretical concepts of human-
ism. We also examine scholarly commentary on these poems
to triangulate interpretations. Since this covers two languag-
es, proficiency in Persian and Bengali is needed; we rely on
existing scholarly translations where possible. All interpreta-
tions are cross-checked in the context of cited sources to

avoid misreading.

5.0 CRITICAL ANALYSIS

5.1 Rumi’s Divine Love and the Humanistic Transforma-
tion

humanity” is achieved through the transformative power of
divine love, or mahabbah. For Rumi, every human being is a
reflection of the divine, and the spiritual journey is an inward
search to discover this hidden essence. This perspective,
increasingly analyzed in 2025 as “spiritual humanism,”
suggests that to love another person is to love the divine spark
within them. In the Masnavi, Rumi utilizes metaphors of the
“heart” and the “mirror” to explain that the barriers between
people are merely illusions created by the ego. By “polishing
the heart” through humility and love, the individual can
transcend these divisions and recognize their fundamental
unity with all of humanity.

This humanistic transformation is not merely theoretical but
has practical implications for resolving modern cultural
conflicts. Scholars highlight Rumi’s teaching of “listening
with the heart” as a universalist method for fostering dialogue

between different religions and cultures. Rumi’s verses

frequently emphasize that the divine presence resides not in
stones or buildings, but in the deepest layers of the human
heart: “God resides in the deepest layers of the human heart,
and by uniting with Him, a person attains true happiness and
peace”. This re-centering of the sacred within the human body
is a radical humanistic move that democratizes the spiritual
experience and affirms the inherent value of every individual,
regardless of their social or religious status. Furthermore,
Rumi’s concept of love is described as a force that motivates
the overcoming of human vices such as selfishness and
division. He famously argued, “If you want to experience the
world, love first,” positioning empathy as the primary cogni-

tive and spiritual tool for human flourishing.

The triumph of humanity in Rumi’s view is the victory of the
“soul” over the “ego” (nafs), which he describes as the prima-
ry barrier between man and God. Through this spiritual evolu-
tion, the human being attains a state of fana (annihilation of
the ego) and baga (abiding in the divine), becoming a “Perfect
Human” who serves as a source of compassion and guidance
for all of creation. Ultimately, Rumi’s humanism is defined by
its inclusivity and its defiance of dogmatic rigidity. He recog-
nized the right of every person to their own spiritual journey,
arguing that each individual should strive for a personal
understanding of the universe rather than obeying "blind
dogmas". This call for intellectual and spiritual freedom
remains profoundly relevant today, as Rumi’s verses continue

to provide a framework for inner peace and spiritual
The poetry of Jalaluddin Rumi posits that the “triumph of
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freedom in a fragmented global society.

~ strates that the triumph of humanity is not a political victory,

but a spiritual awakening to the reality of universal love.

5.2 Nazrul’s Social Justice and the Humanist Rebellion
In sharp contrast to the mystical focus of Rumi, Kazi Nazrul

Islam’s humanism is defined by an active, revolutionary
struggle for social justice and equality. For Nazrul, the
“triumph of humanity” is achieved when the “fetters of
slavery” and the “cages of creed” are broken, allowing the
individual to stand erect in their own dignity. His 1922
masterpiece, Bidrohi (“The Rebel™), serves as the ultimate
declaration of this humanistic victory. In this poem, Nazrul
identifies himself as the “victory wreath on the banner of the
world”and the “flag of humanity’s triumph,” asserting that the
power to overcome tyranny lies within the human spirit itself.
This “rebellion” is not merely political but is deeply moral
and cultural, aimed at establishing a society based on compas-
sion and parity. Nazrul’s humanism is fiercely egalitarian,
particularly in its rejection of caste, class, and religious
hierarchies. In his poem Manush (“Human™), he famously
declares, “Sing the song of equality. Nothing is greater than
humanity, nothing nobler than human...”. He critiques those
who worship scriptures while ignoring the starving beggar,
arguing that the human being is the true “dwelling place of
God” and that the “human soul” is more sacred than any
temple or mosque. This perspective positions humanity as the
ultimate measure of all things, asserting that no religious or
political authority can claim a higher truth than the shared

experience of human suffering and hope.

The mechanism of Nazrul’s humanistic triumph is his “fiery
rhetoric” and his ability to synthesize diverse cultural
traditions. He utilized Sanskrit, Arabic, and Persian deriva-
tion with equal passion, bridging the divide between Hindu
and Muslim cultures to promote a unified “religion of human-
ity”. Nazrul’s humanism also extended to the marginalized
subaltern voices—the laborers, the farmers, and the women
advocating for their rights as an essential part of the victory of
the human spirit. His advocacy for “gender-egalitarianism”
was pioneering, as he asserted that the glory of any human
achievement is shared equally between man and woman.
Scholars emphasize that Nazrul’s humanism remains a “clari-

on call” for movements for social justice and human rights
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oday continue to inspire resistance against
oppression because they are rooted in a “greater love for the
entire human race”. For Nazrul, the triumph of humanity is
the realization of a future global society built on solidarity
and mutual respect, transcending the parochial boundaries of
ethnicity and nationality. His legacy asserts that the human
spirit is most triumphant when it fights for the liberation of

the “voiceless™ and the redemption of the “downtrodden”.

5.3 The Symbolism of the Mirror and the Banner

The humanistic visions of Rumi and Nazrul are vividly articu-
lated through distinct yet complementary symbolic systems.
Rumi’s primary symbol is the “mirror,” which represents the
internal heart of the human being. He posits that every
individual has the potential to become a “mirror for other
believers,” reflecting the light of the divine. In Rumi’s view,
the “triumph of humanity” is the cleaning of this mirror—re-
moving the dust of ego and selfishness until the individual
can see the divine reflection in every face they encounter.
This internal process suggests that human value is inherent
and universal, and that the victory of the human spirit is
achieved through the realization of one’s spiritual unity with
all existence. Nazrul, conversely, employs the “banner” and
the “flag™ as symbols of humanistic victory in the external
world. In Bidrohi, he describes himself as the “sudden
tempest” and the “rebel son of mother earth” who carries the
“banner of humanity’s triumph” through the “acred seat of the
Almighty”. This imagery is martial and proactive, suggesting
that the triumph of humanity is a hard-won victory over the
forces of “imperialism, fascism, and oppression”. While
Rumi’s mirror is used for internal contemplation, Nazrul’s
banner is raised on the battlefield of social change, signaling
the arrival of a “neo-renaissance” where human freedom and
dignity are the ultimate prizes.

Despite their differences, these symbols converge on the idea
that the human being is the central site of the “miracle of
creation.” Rumi describes man as a “combination of angels
and animals,” a being who must strive for “spiritual perfec-
tion” to reveal their true divine nature. Nazrul similarly
describes the “Rebel” as a figure who “pierces the earth and
the heavens,” rising above even the “seat of God” to demon-
strate the “human capacity for valor”. Both poets use these
powerful symbols to argue that humanity possesses a “gran-
deur and dignity™ that transcends the physical world, and that

o




the ultimate victory is the reclamation of this dignity from any
power that seeks to suppress it. The synthesis of these
symbols the mirror and the banner provides a holistic human-
istic framework. Rumi’s mirror provides the internal justifica-
tion for thesacredness of human life, while Nazrul’s banner
provides the external defense of that life in the face of tyran-
ny. Together, they represent a “total humanism” that address-
es both the spiritual and social needs of the human being. The
triumph of humanity is therefore both a “spiritual awakening”
to love and a “social awakening” to justice, two sides of a
banner that these poets have raised for subsequent genera-

tions to follow.

5.4 Transcending the Cages of Creed

A recurring theme in the humanistic “triumph” articulated by
both Rumi and Nazrul is the necessary rejection of dogmatic
rigidity and religious fanaticism. Both poets identify the
“cages of creed” as a primary obstacle to the realization of a
shared human solidarity. Rumi famously prioritized the
“religion of love” over institutionalized dogma, arguing that

the path to truth is a personal, individual journey that should

T
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not be constrained by “blind dogmas”. His humanism is
described by scholars as a “manifestation of spiritual human-
ism” that can serve as the basis for a “dialogue between
different religions and cultures,” especially vital in our
modern, ambiguous world. Rumi’s verses invite the seeker to
“listen with the heart” and transcend the “right and wrong” of
sectarian binaries. Kazi Nazrul Islam’s challenge to religious
dogma was even more defiant and direct. He “assailed fanati-
cism in religion and denounced it as evil,” using his poetry to
protest against the “hypocrisy” and “communalism” that
fractured society. In his writings, he frequently contrasted the
“man-made” nature of religious barriers with the “God-giv-
en” dignity of the human soul. He famously stated, "Let the
Hindus remain Hindus, and the Muslims remain Muslims...

393

proclaim, ‘My religion is humanity’”, Nazrul’s humanism
was “ecular” not in its rejection of the divine, but in its insist-
ence that human compassion must reign supreme over any
religious or ethnic identity. He married outside his religion
and wrote songs for multiple faiths, demonstrating his “inclu-

sive vision” in his personal life as well as his art.

Humanistic Challenge Rumi’s Approach

Nazrul’s Approach

Religious Dogma .
experience.

Focus on the “Religion of Love” and inner | Direct denunciation of fanaticism and

hypocrisy.

Communal Conflict o
reflection in all.

Spiritual unity based on the divine | Syncretic use of Hindu and Islamic

traditions.

Caste/Hierarchy
“one” whole.

Dissolution of the ego to recognize the | Revolutionary zeal for a “classless

society”.

Institutional Power

The heart as the primary site of truth.

Humanity as the only banner of triumph.




The triumph of humanity in their poetry is th

“openness” over “closure.” Rumi’s “listening heart” and

.

Nazrul’s “revolutionary pen” both seek to liberate the human
spirit from the “narrow confines” of sectarian thought. Their
works suggest that the human being is most “truly human”
when they have the “freedom of choice” to pursue their own
spiritual and social destiny without obeying the “rigid
religious doctrines” of the past. By breaking the “shackles
found in every sphere of society,” Rumi and Nazrul allow for
a “renaissance for freedom” that continues to inspire global
movements for pluralism and human dignity in the twen-

ty-first century.

6.0 SYNTHESIS: BIBLIOMETRIC AND QUALITA-
TIVE INSIGHTS ON HUMAN VICTORY

The comparative analysis of Jalaluddin Rumi and Kazi
Nazrul Islam is further bolstered by recent bibliometric data,
which illustrates the growing global influence of their human-
istic messages. A systematic review conducted in 2025
consolidated over 148 significant scholarly records on Nazrul

Islam,
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ying “Humanism and Social Justice” as one of the
major research trends defining the field today. This data
suggests that Nazrul’s impact is no longer limited to South
Asian circles but is being elucidated in “contemporary global
contexts”. Similarly, Rumi’s influence on “contemporary
spirituality” and “interfaith dialogue” has been documented
through a sharp increase in publications focusing on his role
in “mindfulness” and “holistic healing,” demonstrating a
“global spiritual search” for the values he represents. Qualita-
tively, the synthesis of their work reveals a shared belief that
the “triumph of humanity” is an ontological reality that
simply needs to be realized through action and awareness.
Rumi’s “mystic humanism” provides the spiritual foundation
the idea that humans are “divine extensions” while Nazrul’s
“secular humanism” provides the active mechanism the rebel-
lion against anything that denies this divine essence in the
social world. Scholars in 2025 argue that this combination of
“internal awakening” and “external resistance” provides a
holistic model for modern human rights, moving beyond
mere legal frameworks to a “greater love for the entire human

race”.

Quantitative Indicator | Rumi Research Insight

Nazrul Research Insight

Citation Trends

High citation in “Spirituality” and

Growing citations in “Post-Colonialism™ and

“Cross-Cultural Dialogue”.

“Social Justice”.

Geographic Scope

Global (best-selling poet in the West).

Moving from South Asia to Global Meta-
Analyses.

Primary Methodology
Research.

Qualitative and Ethno-Sufistic Library

Systematic Review and Meta-Analysis of
Activism.

Basis  for
Future Outlook
Cultures”.

“Rapprochement  of | Relevance in

movements against

“Communalism”.

The “re-contextualization” of their work through Skopos
theory in 2025 further highlights their humanistic reach.
Translations of Nazrul’s Bidrohi and Rumi’s Masnavi are
being analyzed not just as linguistic transfers but as “func-
tional bridges” for international cooperation, designed to
“transgress psychological and economic borders”. This
functional freedom allows their messages of “universalism
and self-dignity” to reach a maximum audience, proving that
the poetic voice is the most effective vehicle for articulating

the triumph of the human spirit in a globalized era. Their

legacies, centuries apart, thus unite into a single narrative that

exalts “humanity itself as the ultimate banner of victory”.

6.1 Section I: Summary and Synthesis of Findings

The exhaustive analysis of Jalaluddin Rumi and Kazi Nazrul
Islam through a humanistic lens establishes that both poets
arrive at a singular, non-negotiable conclusion: the supreme
sanctity and ultimate triumph of the human being. Rumi’s
contributions, rooted in the thirteenth-century mystical

tradition of Sufism, exalt the human as the "mirror of the




divine," asserting that internal spiritual aw:

dissolution of the ego are the prerequisites for global harmo-
ny. His humanism is one of “depth,” emphasizing that univer-
sal love is the only force capable of uniting a fragmented
world. Conversely, Nazrul Islam’s contributions, forged in the
twentieth-century anti-colonial struggle, exalt the human as
the “architect of justice,” asserting that rebellion against
oppression and the promotion of secular egalitarianism are
the active manifestations of human dignity. His humanism is
one of “breadth,” ensuring that the principles of equality and
freedom reach the most marginalized “subaltern” segments of
society. Together, they represent two essential dimensions of
a unified humanistic vision the spiritual and the social that
continue to resonate as a powerful counter-force against the

dehumanizing tendencies of any age.

6.2 Section II: Actionable Recommendations and Future
Implications

Based on the research findings and the contemporary scholar-
ly trends observed in 2024 and 2025, several critical recom-
mendations for the application of Rumi’s and Nazrul’s
humanism are identified. First, in the field of global educa-
tion, the “theocentric extension of humanism” found in
Rumi’s mahabbah values should be integrated into charac-
ter-building and  religious moderation programs to foster
inclusive and moderate identities among youth. Second, for
international human rights discourses, Kazi Nazrul Islam’s
“secular humanism” and his advocacy for the “voiceless™
should be utilized as a theoretical bridge to make human
rights frameworks more culturally relevant and accessible to
post-colonial societies. Third, the “syncretic and synchronic™
approach of Nazrul should be promoted as a viable model for
inter-faith dialogue, particularly in regions prone to commu-
nal violence. Finally, future comparative literature studies
should continue to expand upon the “mirror and banner”
synthesis to investigate other international anti-colonial or
humanist thinkers. The enduring legacy of Rumi and Nazrul
proves that the poetic voice remains a vital “weapon of libera-
tion” and a “source of hope,” ensuring that the triumph of

humanity remains a lived reality rather than a distant ideal.
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